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In addition to the usual assortment of Enlightenment organs like the Berlinische Monatsschrift (which is on the whole, I think, somewhat over-rated as an embodiment of Enlightenment culture) I ran across some periodicals that were devoted to religious affairs without being overly dogmatic in their confessional commitment, relatively broad-minded in their approach to religious life, and open to news from all over the world. Most interestingly, I began to discover articles and reports on the state of Germans and their religions -especially Evangelical Lutherans -in North America. These materials dealt mainly with the German settlers in Pennsylvania and North Carolina and cast a revealing light both on their lives and conditions and on their prospects for maintaining their traditional culture and religion in their new environment. These were not, it must be stressed, Germans of the kind we are used to dealing with in our literary-philosophical-cultural studies, but of an altogether different and, for the most part, undocumented kind: the Germans who had emigrated to America in the eighteenth century were overwhelmingly agrarian toilers who had uprooted themselves and sought nothing more fervently than land to farm in peace and quiet. Those who traveled to Pennsylvania -the overwhelming majority of themfound by the middle of the century that earlier settlers -among them many Mennonites, Dunkers, Schwenkfelders, and members of other sects who had arrived from 1710 on seeking toleration for their religion as much as land to farm -had claimed the best available lands and had to move on southward into Maryland, Virginia, and the Carolinas in search of their own piece of Paradise. 2 These German immigrants, barely literate and uneducated on the whole, were relatively inadaptable, not able or willing to embrace new (specifically American or "English") religious solutions and cultural mores, and determined to hold to the practices and churches they knew and remembered from home. Although they were determined to cling to their faith, such as they knew it, and preserve or renew it, their economic and social position in the new world did not allow them to do this independently without assistance from home. Sufficient assistance was never brought to bear, either in the Colonial period or after the American Revolution, although efforts were made to help.
To be sure, there had been news of Germans in America all along, beginning with the propaganda pitches of the so-called Neuländer who, as agents of colonial proprietors and/or shipping companies, had painted a bright picture of life in America, encouraging would-be immigrants to sell everything and head down the Rhine, only to trick them, impoverish them, and practically sell them into indentured slavery -if in fact they survived to reach the other side of the ocean in those terribly crowded little ships that plied the Atlantic immigration trade. From the time of his arrival in America in 1742 Heinrich Melchior Mühlenberg had dutifully recorded in his diary and in his correspondence with his superiors in Halle much of this material and his accounts, along with similar accounts of other ministers in Pennsylvania, had appeared in the many installments of the so-called Hallische Nachrichten which served both to bring news of Christians far from home and to support the call for contributions to support the missionary effort. The American Revolution had interrupted communications between Germany and America, but after the Revolution there was renewed and even heightened interest in Germany about America and the conditions under which Germans in America now lived. German reports on America no longer concentrated so exclusively on religious affairs although, as we will see, German churches and culture were still at the center of attention.
The most interesting of the religious periodicals I ran across was without a doubt a succession of journals culminating with the Archiv für die neueste Kirchengeschichte, which was published in Weimar from 1794 on and edited by the very same Heinrich Philipp Conrad Henke, a distinguished professor
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Thomas P. Saine 2 For lack of good land records in much of central and western North Carolina through the middle of the century, in particular the Granville District, the settlement history is not as well documented as one would like. Almost as though from one day to the next one becomes aware of thousands of Germans who have gone south and ended up in the area west of the Moravian settlement around the present-day Winston-Salem area.
at Helmstedt, who had reviewed all the works published about the Religionsedikt.
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Henke was highly regarded and the Weimar government had even soughtwithout success -to hire him for a vacant theological professorship at the university of Jena in 1792-1793. 4 Henke's Archiv and its predecessors are a storehouse worth extensive exploration. For the purposes of the present essay, however, it was the Archiv which first drew my attention intensively to the situation of German settlers in North America, specifically, in this case, in North Carolina. At the end of the second volume of the Archiv were some "Kirchliche Nachrichten aus Nordcarolina . . ." relating the death of one Adolph Nüßmann, who had ministered at Buffalo Creek since 1773; there is mention also of a new stone church at Second Creek and the cornerstone-laying of a university building (the University of North Carolina) in September 1793. The area of North Carolina involved here was the Piedmont region south and west of modern-day Winston-Salem in Rowan County, centered on Salisbury; Salisbury being the county seat and the only real town for miles around at the time, 5 most of the congregations were located by creek and river names that were difficult to conceptualize without a detailed map (Nüßmann was located forever in the German mind on "Dutch Buffaloe Creek"). When I got my hands on an early-nineteenthcentury map of the area and could see better where some of these congregations were situated, my interest was piqued even more as it became clear that my own ancestors had been among those German settlers seeking help from home. This particular news item belongs in the context of a larger story. In 1772 members of a German community in this area of North Carolina (present-day Cabarrus County) had sent two lay representatives to London to petition the court for an Evangelical Lutheran preacher and a teacher to minister to them in their wilderness. 7 This was, to my knowledge, at least the third time German Lutherans had sought this kind of assistance from Europe to establish or support a regular church organization. In the 1730s settlers in Virginia had sent an as yet unordained, but passionately committed preacher, Johann Caspar Stoever, Sr., with two lay representatives to Germany to solicit funds to endow and support a church at Hebron. The laymen had fulfilled their mission and returned home in due course, but Stoever had remained in Germany to complete his theological studies and undergo a proper ordination. He died on the return trip to America in 1739.
8 Also in the 1730s lay representatives of three congregations in Pennsylvania had sought support in Germany, addressing themselves to the Pietist establishment in Halle (although it is not clear that this was a conscious embrace of Pietism). The result of this mission is a tangled story; the emissaries received financial commitments and some funds but did not come back with a minister. A major stumbling block was the question of who would provide funds (i.e. salary) to support a minister. The cloud from this failure still hung over the ministry of Heinrich Melchior Mühlenberg when he arrived in Pennsylvania in 1742. Eventually the Hallensians, under the leadership of Gotthilf August Francke, collected material support for Pennsylvania as well as modern bibliographical projects, seem to have been insufficiently informed). Bernheim is interesting also for his incredibly naïve and totally objectionable point of view and belief in the manifest destiny of white people to fulfill the will of God in uncivilized parts of the world. Lutherans and supplied a number of pastors up until 1769. The material support included money, books, and medicines made from Halle recipes. The books and medicines were to be used for church purposes or also sold at a profit for the benefit of the church. (After Francke's death in 1768 support from Halle substantially ended.) A Lutheran court preacher in London, Friedrich Michael Ziegenhagen, was a prime intermediary in these transactions but the court was not formally or financially involved. 9 For the first and only time, as far as I know, the British court responded directly to the North Carolina petition and, in cooperation with the Hanover consistory, actively sponsored a candidate for the Lutheran ministry in North America, an ex-Franciscan by the name of Adolph Nüßmann, paid for his travel to America, along with a teacher (who later was also ordained as a preacher), and set up an endowment for the benefit of the North Carolina churches. Soon after, of course, the American Revolution intervened, cutting off practically all communication with Britain and Germany. Nüßmann was not heard from again until 1786, when a letter from him reached Johann Caspar Velthusen, a professor of theology in Helmstedt, who had earlier been stationed at the Lutheran court chapel in London and had become acquainted with Nüßmann when he stayed there in 1773 on his way to North Carolina. Nüßmann, finding himself on his own, believing himself "von London und Hannover verlassen" (p. 16), had nearly despaired but was now pleading for Velthusen's assistance in procuring not only more preachers, but also and especially good orthodox books for the instruction and edification of the young people in North Carolina. Velthusen quotes from Nüßmann's letter regarding the situation of the Germans in North Carolina: Nüßmann laments an accelerating deterioration in knowledge of (culture and) Christianity over three generations from the original immigrants down to the "Kindeskinder" who are in danger of turning out "wahre Heiden." 10 In response to Nüßmann's urgent plea for assistance, Velthusen organized a group of Helmstedt professors to produce a series of German-language books for North Carolina young people (including, above all, a catechism), 11 to raise money, and to find hardy and earnest divines who were suited and willing to toil in the North Carolina wilderness. Velthusen emphasized repeatedly that this was not an ongoing or permanent missionary society like that at Halle which had supported the churches in Pennsylvania, but rather a limited association formed to address a specific task, at the end of which accounts were scrupulously rendered to the public. Although Velthusen was the main propagandist for the undertaking in Germany, inserting notices in various periodicals at different stages of the process, Henke also did his part to communicate news from North America. Over the next few years four volumes were published and two or three young preachers were selected, ordained, and sent to North Carolina. 12 Carl August Gottlieb Storch was the first to be sent over officially and played a leading role
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Thomas P. Saine 10 Similar complaints are voiced in other areas, as we will see. 11 As with the Halle books already noted above, these books were meant both to be used for the immediate purpose of education and to be sold for the benefit of the churches. The books produced were not necessarily written explicitly for the purpose of the mission to North Carolina. It appears that the Velthusen catechism published in 1787 had been published in the normal course of things and was provided with a special North Carolina title page. in the history of the Lutheran Church in North Carolina. The second preacher sponsored by the Helmstedt group, Arnold Roschen, actually went out on his own and returned to Germany after a few years. Velthusen kept in touch with the North Carolina preachers and published letters from them as late as 1804.
There are several points about all of this worthy of comment. The role of books and printing in the undertaking to plant the Lutheran Church in North America leaps out immediately, yet it is a subject that has perhaps not received proper attention. Books fulfilled at least an instructional and informational, a devotional, and a polemical role, and, as we have noted, were also at least semi-commercial objects capable of producing revenue for the cause. In his letters to Francke Mühlenberg pleads over and over for the means to start a publishing operation so that he could compete with Christopher Saur, a Dunker and critic of the established churches and aspirations for higher learning, whose Germantown publishing house held the field. In spite of his Dunker leanings, however, Saur had a good eye for the market and in addition to his mainstay items, annual almanacs and a long-running newspaper, 13 he offered numerous mainstream religious publications for sale to the Germans in Pennsylvania: he put out the first Luther Bible in North America, as well as separate issues of both testaments, numerous devotional works such as Arndt's Wahres Christenthum, volumes of Teerstegen, etc., and he even published Luther's catechisms.
14 Unless his publications were over-priced or printed in insufficient quantities, which is unlikely, the market for materials appropriate for Mühlenberg's purposes would appear to have been fairly well supplied. What Mühlenberg was pleading for in his correspondence with Halle was above all a supply of German type. Apparently it never occurred to him that Roman type might have been used just as well, at considerably less cost, and at one point Benjamin Franklin seems to have offered his assistance. Frankly, it is something of a mystery to me why Nüßmann wanted books from Germany for North Carolina, when they might have been had much more readily from Pennsylvania. He too wanted a printing press. Second, we should note the active involvement of lay leaders. Whereas in Germany church buildings and organizational structures had long existed under the supervision of the state, city, or local parish authorities (and in the countryside "Von London und Hannover verlassen" 131 of patrons on estates) and ministers were appointed by these higher authorities, in America local churches came into existence as a result of local initiatives. In Germany the church had always been there. In America Germans arrived, spread out and began to populate a territory, then banded together to build churches and seek ministers for them. Members of the sects met in barns, baptized in the river, had no regular clergy, and had substantially fewer financial obligations to support their worship. In the case of the Lutherans and Reformed, however, there was a tradition and expectation both of an educated and properly ordained clergy and of a visible church as social institution. The lay-people were by default in fact the proprietors who built churches and supplied the minister's salary, and the minister was utterly dependent on their continued cooperation and good will. At the same time, however, the parishioners for the most part had little real sense of what it took to make a proper minister. They seem to have brought with them from the old country the recollection of edifying sermons and hymns without any refined understanding of the ministry per se. 15 If they had not heard a sermon lasting at least an hour they tended to feel they hadn't gotten their money's worth (while the Lutherans were also generally admired for the singing in their services). They could be extremely gullible and easily exploited by the unscrupulous and unqualified rascals and defrocked preachers who could deliver a sermon, baptize a baby or hold a funeral for a fee but little more. 16 In short: the heavy lay involvement in church affairs was a necessary evil such
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Thomas P. Saine 15 Or, in fact, of the true nature of religion or the Christian life. Mühlenberg complains over and over of the difficulty of inculcating Christian "morals" -for example stamping out drunkenness, dancing, card-playing, and libidinous activity -and striving for a higher level of Christian piety than the parishioners had been accustomed to in Germany. This seems to me an indication of longstanding pastoral deficiencies in the German system. 16 See the remarks of the editor prefacing the article "Neuere Nachrichten von den vereinigten teutschen evangelischen Gemeinden in Nordamerica, vornemlich in Pensylvanien," as had never presented itself in the old country. This added greatly to the difficulty of establishing common standards suitable to larger-scale organizations beyond the local level. At the same time, it should be noted, it was a useful preliminary exercise in democracy which helped pave the way for informed participation in public affairs. 17 Third, it is worth noting how little the British government did for religion and the church(es) in the colonies. Pennsylvania was a special case, in that it was a proprietary colony, not under the rule of the crown, and under the Penn charter all religions were tolerated. This meant that the Anglican Church, which was the established church in other colonies and had the right to receive tithes and taxes and own glebes for the support of pastors, was on an equal footing with all others in Pennsylvania. (It must be said that even in middle and southern colonies where the Anglican Church was established, it was not at all well supported, and, as with other confessions, there were not enough ministers and churches to go around.) Contrary to the currently politically popular opinion that Americans were always a religious people, this was clearly not the case in the eighteenth century. The king, even though head of the Anglican Church, did not actively support it in America; in Colonial times there was never an American bishop (so that candidates for the ministry had to be ordained in England), and the American church was treated as a missionary undertaking under the care of the Society for the Propagation of the Gospel in Foreign Parts (which also played something of a supporting role in the Halle missionary endeavors). One might have thought that the Hanoverian kings, since they were heads not only of the Anglican Church, but also of an Evangelical Lutheran one in Germany, might have taken some care for the souls of their German subjects and of the other Germans who streamed to America, but this was never to be (and we know anyway that they tended to treat their Hanoverian subjects as second-class citizens). The need in any case far outstripped the means available for propagating Christianity in America. The traditional churches in Europe were not up to the task of spreading to America and flourishing in a new environment; they "Von London und Hannover verlassen" 133 could only respond to the pleas of not-yet-churched American colonists by taking up collections and sending missionaries, as though to the Indians. The support Pennsylvania Lutherans received from Halle was exemplary, to be sure, but far from enough to establish a church securely before the Revolution. In the end Americans had to grow their own resources and many German Lutherans and Reformed were lost to other denominations in the process. The American churches started with very few resources, and hard currency was scarce in any case because of the British mercantilist policy applied to the colonies. The new immigrants (not only the Germans) were strapped for money, as they mostly had to pay off their passage by working as indentured servants, and accumulating capital was a painfully slow process. When it came to hiring ministers and building churches, their ambitions out-ran their means, hence the repeated appeals to Europe for resources that they could not get together by themselves. Typically families would gather and agree among themselves to form a congregation. Then they would look for a preacher and set out to build a church. The first church was always a plain wooden building, like their houses; if the congregation flourished, it would proceed to the next step and commit to a more permanent building. Thus the significance of completion of the stone church on Second Creek in North Carolina. Congregations often bankrupted themselves in the effort to provide for their worship, or alternatively if they disagreed over the minister or the services they could tear themselves to pieces in arguments over who owned what. Such goings-on were totally incomprehensible to German preachers who found themselves either fought over or opposed by powerful factions and were totally dependent on the good will and commitment of their congregations. Congregations remained poor or had to work out their own fortunes as their communities prospered. In any case, the only hope of long-term stability was eventual development of a Kirchenordnung to be subscribed by every member of the congregation (first imposed by Mühlenberg in Philadelphia).
The fact that the best (possibly only?) candidate turned up for dispatch to North Carolina in 1773 was an ex-Franciscan should, I think, be viewed not only as a statement about the difficulties of finding ministers suited for such heavy missionary duty in the New World, but also as an indication of the state of affairs at home. Everything we hear about German church conditions throughout the century attests to general lack of commitment, lack of education and knowledge, lack of talent, nepotism, exclusion of true talent from the calling (and also the Hofmeister everywhere waiting for their chance to get a church from their patron, perhaps along with the discarded mistress), etc. Which is not to say, of course, that there were not many capable and dedicated ministers, and Nüßmann was exemplary in his long service to the church in North Carolina. But the products of university theology faculties were not thereby genuinely prepared for a profession, and viewed from this perspective the Prussian Religionsedikt represented a long overdue attempt to enhance the preparation of preachers and teachers and to shore up their credentials. 18 In his reviews of the publications about the Religionsedikt Henke returns over and over to the lack of knowledge among preachers as to what they were supposed to be doing and teaching:
The Old-World Union Shop: Trademarked, Branded Product vs. Brand Dilution in America
In order to comprehend fully the significance of American conditions for the German immigrants it is necessary to cast an eye briefly on conditions in the old countries. Up until the end of the Holy Roman Empire religious "toleration" in the German territories was a carefully circumscribed commodity. While the Treaties of Westphalia ending the Thirty Years War in 1648 had mandated "toleration" of the three major confessions -Roman Catholic, Lutheran, and Reformed -whose antagonisms had caused such upheavals during the preceding hundred years, in the sense that there were to be no further efforts to eradicate one or the other of them within the Empire, they in fact sanctioned the religious status quo. Wherever members of one or the other confession were dominant in a city or territory they were forced to concede practically nothing to the others beyond their bare existence; they dictated the terms on which (or in fact whether at all) members of the other confessions were allowed to own houses of worship or even to practice their faith in an organized manner, and were usually zealous to protect their legal monopoly by any means available. While many among the upper classes and ruling elites interacted and became more enlightened over time, 19 members of the lower and working classes were often especially vehement in fending off change, even when the change would have been "Von London und Hannover verlassen" 135 economically beneficial. During the 1780s, for example, the citizens of Cologne refused to agree to the immigration of Dutch and Belgian Protestants into the city, even though they would have brought their money with them and dramatically enlivened the city's economy. The landscape was totally dominated by the Big Three. The situation of any other religious party or sect (including the Jews) was generally extra-legal, depended on the will and favor of the sovereign and sometimes on their economic usefulness to the state, and could change overnight with the accession of a new ruler. 20 The Big Three differentiated themselves from one another by enforcing their respective doctrinal edifices and exercising more or less stringent quality control over the product offered to the usually captive consumer, the believing public. All three confessions had oversight institutions -consistories and university faculties -to maintain the tradition and integrity of their teaching and ministry, and to assure the integration of individual parts into the whole, so that, for example, as all McDonald's restaurants have their Golden Arches, all Lutheran churches would be recognizably Evangelical, etc. (Since the Lutheran and Reformed church organizations were governed at the national or territorial level, there were bound to be territorial or national differences of one kind or another. It is also worth noting that the privilege of exercising strict control over the territorially established churches also obliged governments to provide at least a modicum of support for them.) Since the Reformed and Lutheran clergy were educated and belonged to the intellectual and social elite, they had to master certain preacherly, rhetorical, and soul-persuading skills before they could be examined and ordained, then assigned to a post. For all that Protestant clergy preferred to be called preachers (Prediger) rather than priests, in order to differentiate themselves from the Roman kind, it was precisely proper ordination by a traditional authority that not only constituted the stamp of approval but also set them apart and endowed them with the power to exercise the priestly function of administering the sacraments. It was at this very point -the integrity and validity of the ordination process and the priesthood -where the Lutherans, Reformed, and Anglicans, to a lesser extent perhaps also the Presbyterians, in North America were vulnerable, 21 whereas the sects were much less inhibited.
In 1784 the Acta Historico-Ecclesiastica Nostri Temporis, the first Weimar predecessor of Henke's Archiv für die neueste Kirchengeschichte, carried a report from Eisenach (the other part of Carl August's dominions) under the rubric "Vermischte Nachrichten": Seit länger als zwanzig Jahren hatten hier verschiedene hiesige Einwohner reformirter Religion von unsrer gnädigsten Landesherrschaft die Erlaubniß erhalten, einen Prediger ihrer Konfession aus dem benachbarten Fürstenthum Hessen jährlich zweimal hierher kommen, und sich von demselben in einem Privathause das heilige Abendmahl reichen zu lassen.
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It should be noted that this permission extended only to participating in the sacrament, not to hearing sermons or otherwise seeking edification in the group practice of their Reformed religion. This concession was apparently granted during the regency of Duchess Anna Amalia and demonstrates once again her liberal-mindedness. Recently, however, the house owner had died, while the number of communicants had grown so large that it could not be expected of his heirs that they should continue to host the services as before. Therefore the Reformed citizens of Eisenach had decided to petition for the use of one of the Eisenach churches, "weshalb sie sich auch zu Ende des Monats Junius dieses Jahrs mit unterthänigsten Bittschreiben an Se. Herzogl. Durchl. unsern gnä digstregierenden Landesfürsten und Herrn, und an das Herzogl. Oberkonsistorium wendeten, und die hiesige Kreutzkirche zu ihrem künftigen Versammlungsorte in ohnmasgeblichen Vorschlag brachten" (117-18). The petition was granted, but under very controlled and circumscribed conditions which made it unmistakably clear that it was not a matter of right, but of official accommodation: the Reformed church-goers were to announce their intentions to the General Superintendent eight days in advance so that he could arrange for the church to be opened, they were not to draw attention to their services by ringing the church bells, and they should "die ihnen ertheilte Erlaubniß blos als einen Gnadenpunkt und als eine solche ansehen, die ihnen auf Wiederruf ertheilt worden" (118). A (necessary and parallel) development, this time involving the Hessen-Kassel (Reformed) consistory, is reported in the 77th Theil in 1785, several months later, again under the rubric "Vermischte Nachrichten." Since Herr Otto, the Reformed preacher from Herleshausen who is going to be ministering in Eisenach several times a year, may be away from his parish for short periods of time, he requests the consistory's permission to be substituted at such times by a Lutheran [!] preacher from Eisenach. The request is granted by the consistory, "jedoch wird euch diese Erlaubniß nur in Nothfällen und ohne Consequenz auch revocabiliter bis auf anderwärtige Verordnung zugestanden" (635). The Eisenach consistory is notified and the editor closes: "Ein neues Denkmal der in unsern Gegenden sich immer weiter verbreitenden nachbarlichen Dultung!" (p. 636). In both these cases, making a Lutheran church available for Reformed services and allowing a Lutheran preacher to minister to a Reformed parish, one is acutely conscious of doing something out of the ordinary and blurring a brand difference that is supposed to be upheld and maintainedtherefore the insistence in both cases that the concession granted can and may be withdrawn at any time.
In North America by this time the brands had long since been diluted in the flood of German immigrants, who desperately sought the opportunity to practice something like their traditional religion in the face of an acute shortage of pastors, teachers, and priests in the New World. Early on in the process of settling the colonies outside New England it had been possible for groups of sponsored colonists to be provided with their own clergy. Thus there were court-appointed Danish and Swedish Lutheran preachers ministering to colonies of their own countrymen well before Germans began to arrive in force. Before the British took over New Amsterdam Dutch Lutherans in the city had a minister of their own. 23 The famous Salzburg immigrants of 1734 had landed in Georgia to found their new city of Ebenezer under direct sponsorship of the City of Augsburg, the University of Halle and the English Society for Promoting the Knowledge of Christ in Foreign Parts with their own Lutheran preachers. Later on, securing successors for them was a problem which put the Ebenezers back in the situation of other German immigrants. 24 The Palatine and Swiss settlers (partly sponsored by Queen Anne) who were transported to New Berne in North Carolina in 1710 were not accompanied by their own clergy, but soon petitioned the Bishop of London to accept them as members of the Anglican Church and send them an Anglican priest who could preach to them in German.
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As time went on, it was practically impossible for immigrants to take along their own preachers because neither immigrants nor preachers had the means to survive independently (for which reason also young preachers were advised repeatedly not to strike out for America on their own without an official Beruf). Mühlenberg recounts the agonizing experience of one such would-be servant of the Lord in a letter of 16 November 1748 to Francke and Ziegenhagen (the young man's story is interesting also for the light it sheds on the process of becoming a preacher): Mühlenberg went on to give Wygand a modestly favorable review, but he was far from ready to be entrusted with a congregation. He became a full-fledged member of the Pennsylvania Ministerium only later. Experience showed early on how difficult it would be for German Lutheran and Reformed immigrants to remain distinct and to supply adequately their separate wants and needs. As immigration swelled in the course of the eighteenth century they increasingly lived side by side, suffered the same deprivations, intermarried, etc., under conditions far different than those in the homeland. The fact that they were all German quickly came to unite them more than their confessional differences divided them. One church in Charleston, South Carolina even had Lutherans, Reformed, and Catholics in its congregation. The few Lutheran and Reformed clergy often found ways to cooperate and enjoy friendly relations with each other, as well as with Anglican and Presbyterian ministers. There are many examples of joint ownership of churches, union congregations, joint clergy associations, joint participation in ordinations, and arrangements to preach and offer communion in each other's churches. In North Carolina and Pennsylvania there are even examples of Lutheran and Reformed clergy ordaining Anglicans who would otherwise have had to travel to London for the purpose -while Mühlenberg's son Peter Gabriel, the later revolutionary general and politician, traveled to London for Anglican ordination so that he could minister to Lutheran (and also Anglican) congregations in Virginia. Under New World conditions confessional branding inevitably lost a good deal of its exclusivity; but there was always the necessity of guarding against inferior and shoddy no-brand products (such as the sects) and against counterfeit brands, of which, at least to judge by Mühlenberg's ongoing enmity towards them, the Zinzendorfian Moravians were the most threatening. As we can see also in the tale of young Wygand, among nominal Lutherans there was still considerable hostility between "orthodox" and "Pietists"; when it came to identifying themselves doctrinally the German Lutherans insisted, as though by default, on cleaving to the "unaltered Augsburg Confession" and no other creed (as they still do today).
In 1786 the Acta published excerpts of a letter from Baltimore under the heading "Einige kirchliche Nachrichten aus Amerika." There is great hope for the future and America remains a refuge for all those who find Europe too confining and unfree:
Junge Leute, die gern arbeiten, sind uns willkommen, und diese können unter uns ein friedliches, ruhiges Leben führen, und ihrer Arbeit satt und froh werden. Wer nur fleischliche Freiheit, Weichlichkeit und Wollust sucht, der bleibe hinweg, und stecke uns mit der Europäischen Ueppigkeit nicht weiter an! Mancher Müssiggänger hat gleichwol das Arbeiten unter uns gelernt. Unsere kirchliche und gesetzliche Verfassung ist freilich noch nicht in dem Gang und Schwung, wo wir sie gern wünschten; es ist itzt auch noch nicht möglich, und wir werden die Mischung des Guten und Bösen unter uns in der neuen Welt, wie in der Alten behalten; sie wird immer das Hauptgepräge der menschlichen Dinge auf Erden bleiben.
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To be sure, life is not easy in North America, and there is an earnest warning here that those who are not prepared to work hard should stay away. While the Revolution has been won, religious, social, and civil affairs are not yet in the best possible order, and in fact the correspondent avers that in many respects "die armen Indianer [übertreffen] die meisten hiesigen Weissen. Viele von ihnen sind religiöser" (1072). It is a common complaint of the period, reflected not only in this letter, that there is little respect for religion, churchgoing, or preachers in North America (so in this respect things had not improved greatly since Mühlenberg's arrival in 1742!). But compared with Europe, there is a veritable army of religious workers ministering to souls and reaping the harvest of the Lord:
Wir haben hier [i.e. in Baltimore] zehen Kirchen und Meetings, d.i. Versammlungshäuser; der Grösse und Zahl der Glieder nach folgen sie also auf einander: 1) die Englischpresbyterianische, 2) die Englischbischöfliche, 3) die teutsche evangelische, 4) die Reformirte, 5) die Römischkatholische, 6) die teutschen Methodisten, oder Herrnhuter, 7) u. 8) die englischen Methodisten, Separatisten und Synkretisten, 9) die Wiedertäufer; 10) die Quaker. -Die Prediger kommen ziemlich wohl mit einander aus, versehen oft Taufen, Kopulationen und Krankenbesuche für einander.
Baltimore is of course a fair-sized city, a center of civilization and relative toleration. In the countryside things do not necessarily always appear in such a positive light.
In 1798 Henke published a "Neuestes Verzeichniß aller Religionsgesellschaften in den vereinigten Staaten von Amerika, von dem Lutherischen Prediger Herrn Schäfer zu Germantown." 28 The piece is worth quoting at some length for its depiction of religious demographics. The author lists, describes, and gives the numbers and locations of: Such a dizzying array of churches and sects is far beyond the experience or imagining of the German reader back home. Some of the sects would seem to be exotic enough as to pose little threat to the mainline churches. The author shows a certain envy of the Mennonites, who had, after all, managed to secure the best land, but they were hardly out proselytizing among the poor, humble German Lutherans and Reformed. The naturalists and deists belong to a different social and political class and represent more of an "abschreckendes Beispiel"; but in fact even the wildest ideas propagated by leaders of sects posed a danger for the mainline Lutheran and Reformed churches in the areas where German immigrants had concentrated, as long as the churches themselves were understaffed and there were not enough competent, credentialed clergy on the job to keep their flocks out of their clutches.
The situation described in 1798 was, except for higher population figures, hardly different from that prevailing throughout the century. Mühlenberg spent an inordinate amount of time, especially in his early years in America, trying to regularize the faith, to drive the bad pennies out of circulation, and replace them with good ones. His own theology is not really very clearly stated in his diaries or elsewhere, 29 but appears in any case to have been more practical than theoretical. Mühlenberg's doctrinal test was adherence to the Augsburg Confession and the other symbols; as a pastor he judged a person's nearness to salvation by whether or not the person was as yet "unconverted," clearly a Pietist criterion. Over the years, however, Mühlenberg, with the cooperation of like-minded colleagues, organized the Pennsylvania church under the control and supervision of a Ministerium which eventually became the Pennsylvania Synod. Lacking educational institutions for training would-be clergy, they developed a system of apprenticeship and probationary preaching. The Ministerium examined the credentials of clergy newly arrived from Europe or other colonies, subjected them to a probationary period before granting full membership, and otherwise watched over the value of the Lutheran brand in Pennsylvania. A "Kirchenagende" published in Philadelphia in 1786 listed 24 preachers by name.
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The 1788 article "Neuere Nachrichten von den vereinigten teutschen evangelischen Gemeinden in Nordamerica, vornemlich in Pensylvanien" from which I have already quoted also reported on the founding of several academies and colleges in the 1770s and 1780s. The most important of these events were the founding of the university in Philadelphia in 1779, as is proudly pointed out, "noch im Kriege," 31 and the founding of Franklin and Marshall College at Lancaster soon after the Revolution. Franklin and Marshall had equal numbers of Lutherans, Reformed, and Anglicans on the board of trustees. The university in Philadelphia was non-sectarian, but had clergy of the leading denominations among its trustees. Just Christian Heinrich Hellmuth, one of the two Philadelphia Lutheran pastors at the time, who was to be made a Doctor of Theology and Professor at the university, had argued that German language and culture should be among the subjects taught there so that Germans could "mit den Sprachen und Wissenschaften zugleich ihre Muttersprache . . . cultiviren, weil ganze Countees (Grafschaften) wären, wo lauter Teutsche wohnten. Er setzt hinzu [as quoted in the Hallische Nachrichten from which the article is drawn]: 'Ich denke, daß Philadelphia in wenig Jahren einer teutschen Stadt weit ähnlicher sehen wird, als einer englischen, und warum sollten wir nicht dahin arbeiten, diesen Zeitpunct zu beschleunigen. Ferner bin ich sehr dafür, die deutsche Sprache hier, so viel als möglich, auch unter unsern vornehmen Engländern 32 bekannt zu machen, damit unsere teutsche junge Herren sich ihrer Muttersprache zu schämen keine Ursach haben, wenn sie die vornehmsten Engländer dieselbe schätzen und reden hören.' " This is a rather strange expression of cultural and social ambition, resurrecting -in the middle of the American Revolution, no less! -the cultural and class differences of Europe which the American experience had been thought to transcend, but in which the spiritual leaders of the Germans now want at least the best of their flock to 30 Reproduced in the editor's introduction to the article on conditions in America and Pennsylvania already cited, pp. 191-92. In the article itself, which apparently consists largely of material taken over from the Hallische Nachrichten, the preachers are listed according to their place of residence and according to whether they are German imports or homegrown. At this late time something less than half the total had been sent over from Germany. 31 Acten, Urkunden und Nachrichten zur neuesten Kirchengeschichte, Ersten Bandes drittes Stück. 1788, p. 208. 32 In the Germans' usage, "Engländer" were the "ethnically" English, to distinguish them also from Scots and Irish.
Hellmuth's colleague in Philadelphia when the university was founded in 1779. He had been appointed professor in Philadelphia before Hellmuth, but had left Philadelphia to accept a call from the main church in New York when it was reorganized after the Revolution (he was also professor at the university in New York). If Hellmuth's remarks about the "Engländer" and "unsere teutsche junge Herren" indicate an aspiration to ideological elevation to German city (patrician?) status, the excerpts from Kunze's book -precisely contemporaneous with Hellmuth's remarks! -demonstrate an elitist position that seems to have practically given up on prospects for combating the evil in the countryside. also married with children, which made the challenge even more daunting). Henke leaves the young man anonymous, but he is a Braunschweiger, apparently an ex-student and something of a protégé of Henke. In one of the documents he is referred to as A.H.S. but I will just call him Abe. The letters are dated November 1795 and April 1796. Abe landed in Philadelphia and (apparently either following advice or responding to an advertisement) set off to try out for the job as preacher of two congregations north of Philadelphia. He spoke first with the leader of the congregation in Springfield, Paul Appel, who told him in confidence:
Auf seine Zeugnisse und sein Gesicht wollte ich Ihn wohl gleich für beyde Gemeinen annehmen; aber, versteh Er recht und nehm Er mirs nicht ungut, die Leute sind scheu geworden seit dem Kriege, haben oft Hessische Soldaten zu Predigern angenommen, die sich schlecht aufführten, sich täglich besoffen und die Mädchen schwängerten; darum muß Er erst predigen.
37
(Note Appel's use of the third-person form of address, clearly marking Abe's inferior, dependent status.) Abe tries out for the job by preaching in both congregations, and has to settle for a salary of 60 pounds a year: "Man habe nie mehr gegeben, und ein Pfarrer könne, da er überdies freye Wohnung, Holz, Futter für drey, vier Kühe und für ein Pferd erhalte, damit auskommen" (238). He could of course also expect to supplement his salary with the customary fees for confirmations, burials, weddings, and the like. He is engaged for a year, but can leave at any time. His congregations can also quit paying, fall behind in paying, or give him notice at any time, so his situation is precarious, to say the least. 38 The heart of the Lutheran service and worship experience is the preaching, and the preacher is paid above all else to preach! According to Abe (and other accounts corroborate his experience) it is not at all easy to strike the right preaching mode and tone. He met criticism no matter what he did in the pulpit:
Ich predigte ohne Concept; da hieß es: der Mann ist gewiß auf unrechtem Wege, ein Quäcker, ein Mennist, der dem innern Lichte traut, und daher schwatzt, was ihm der verkehrte Geist eingiebt. Ich predigte nach einer weitläufigen Disposition; da hieß es: der ist auch nicht vom Herrn gelehrt; treuen Zionswächtern wird es gegeben, was und wie sie lehren sollen. Ich predigte eine gute halbe Stunde; da sagte man: ists der Mühe werth, nach einer Hand voll Worte 15 Meilen . . . zu reiten. Ich predigte eine Stunde, und man spottete, daß ich kein Ende finden könnte. . . . Will der Prediger verstanden seyn (oder vielmehr gefallen), so halte er sich an die Scriver, Arndte, Bogatzki. Die jetzigen Deutschen Theologen stehen bey der geltenden Parthey Lutherischer Prediger und Gemeinen in dem Rufe des Unglaubens. (pp. 239-40) 39 Abe too, like Kunze and others before him, notes a cultural and social degeneration from the older to the younger generations, at least in the countryside where life is so difficult and resources are so few:
Von den aus Deutschland gekommenen leben aber nur wenige noch, die denn aber viel gebildeter und besser sind, als die Kinder, worüber auch die Alten genugsam seufzen. Die Verwilderung muß immer weiter einreißen. Grob, roh und gefühllos sind die meisten schon; der Uebergang zur Brutalität ist nicht weit. Um unsere Muttersprache steht es sehr schlecht; die jungen Leute sprechen fast nur englisch, oder vielmehr einen Mischmasch, den man Mühe hat zu verstehen. (p. 242)
Part of Abe's problem with his congregations is that he is the first regularly ordained Lutheran preacher they have had. Because they have never joined the official organization, the Ministerium, they have forgone all hierarchical supervision and have had to fend for themselves theologically. Abe is constantly compared to their previous preachers ("Inspirirte . . . in deren Ton ich unmöglich einstimmen kann") and found wanting in one or the other respect:
Gestern wurde ich ersucht, mich doch alle Sonntage auf der Kanzel etwas mehr zu ereifern; mein Vorweser habe gar mordmäßig und abscheulich die Kanzel geschlagen, und das habe den Leuten gar mordmäßig und lästerlich geglichen (gefallen). In Springfield ist noch ein Prediger von Reformirter Confession, ein braver und gelehrter Mann, den man aber verfolgt. Komme doch Niemand aus Deutschland, um hier als Prediger aufklären zu wollen, wenn er nicht mordmäßig geprügelt werden will. Ich bin froh, daß ich mir noch nicht habe beygehen lassen, von den symbolischen Büchern abzugehen. (pp. At the end of this letter he expresses the intention of attending the next annual meeting of the Ministerium at York and hopes to be admitted as a member, which would qualify him to be hired by one of the properly affiliated churches. If he can't join the Ministerium he may move on to Virginia or western Pennsylvania (past Pittsbury, as he writes it, p. 244).
The Ministerium has restored the brand, i.e. established order and orthodoxy in Pennsylvania by sticking to its rules and regular processes for ordaining preachers and affiliating churches, and accepting them as full members. Preachers like Abe, who have been properly ordained before arriving in "Von London und Hannover verlassen" 149 Pennsylvania, still have to serve a probationary period before they are accepted into the fellowship or allowed to serve one of the churches affiliated with the Ministerium. It is a burden for job-hunting preachers to be so restricted in their possibilities, but Abe sees the wisdom of the arrangement: He hopes, but doesn't really expect, to be admitted to the company, and the reward for his long and expensive journey to York is to be told in writing that, while the Ministerium recognizes him as a properly ordained preacher, it finds it inappropriate to accept him into full membership at this time, "weil es gegen die Art des Ministeriums ist, irgend einen Prediger in nähere Verbindung anzunehmen, bis daß aus dem Betragen desselben offenbar worden ist, daß dies mit seinen auswärtigen Zeugnissen übereinstimme" (p. 580). Abe is advised by acquaintances at the Ministerium meeting to audition for other jobs in Maryland and southern Pennsylvania before going home to his two congregations. He is greatly impressed by the air of prosperity and wellbeing in the Maryland settlements through which he passes, preferring them over what he knows from Pennsylvania, "in Absicht der Cultur des Bodens und der Menschen. . . . Herrliche Plätze, wahre deutsche Rittergüter, die schönsten Weizenfluren, große steinerne Häuser und Scheuren, brave Leute, hatte ich hier getroffen" (p. 584). But nothing works out there. Abe hears from a friend that one of the Maryland congregations he had found attractive had had such a bad experience with a preacher from Germany that it was not yet ready to hire another one. Other doors would open if he were patient, and he does in fact receive expressions of interest from other places. He would especially have liked to move to Reading because there would be schools for his children. "Ein Buschpfarrer, wie ich bin, dessen Kirchsprengel sich so weit erstreckt . . . kann sich um den Unterricht seiner Kinder wenig, um ihre Bildung fast gar nicht bekümmern. Da wachsen denn die Knaben mit den Stieren und übrigen Buschbewohnern auf, nehmen ihre Wildheit an, raufen sich, lernen Hasen fangen, Schlangen todtschlagen, gut schießen, und weiter nichts" (p. 585).
41 But nowhere does Abe get a better offer, so he remains for now with his original two congregations and negotiates for a higher salary (100 pounds a year, which he actually achieves by taking on yet a third congregation). The original congregations had already been difficult enough to serve because of their past
